.Many of your readers knowthat early

Manq/ Das believed in Marxian ap-
proach both in life and literature. He
hadaleft biasand a greater concern for
suffering humanity. But today and over
fiwvo decades there has been a complete
transformation in approach - a journey
from political to spiritual. Could you
please justify and elaborate the change

in attitude ?

Concern for the suffering humanity was
what had led me to Marxism. It is the same
concern that led me to spirituality. I'have no
quarrel with Marxism or any political phi-
losophy. But I stand convinced that no idcal
can deliver the desired goods as long as the
human consciousness remains in the state in
which it 1s today. True spirituality is nothing
but a science of consciousness. My “change
in atutude” is inkeeping with my progressive
quest for the meaning of life as a whole -
including the meaning of suffering.

Is there any singular significant in-
cident in your life that prompted to re-
Ject the former and accept the later ?

If I have 1o rcfer to any specific incident, it
1s Khrushchev’s ‘Personality Cult’ report at
the 20th Congress of the Soviet Communist
Party. Our faith in Stalin was unqualified and
complete. Khrushchev’ shook the faith. His
narration of Stalin’s tyranny and lies made
me realise that no theory is safe against its
application by ambitious and imperfect
human agencies.

Butthis disillusionment was only one of the
factors leading tomy change of attitude. The
other factors were positive ones, results of
my seeking, |

Literature, social history, futuristic

studies and the magical development of
science and technology over the years

portray and foretell a gloomy destiny for
humankind. On'the other hand Sri Au-

robindo has shown consistent confi-
 dence that mankind is in a steady medi-

tation to-wardsthe better and a newand
meaningful life awaits man. I donot
understand this?”

Man, indeed, has madc a mess of his pres-
ent. Consequently, he visualises a gloomy
future, But I believe that some power greater
than mian’s capacity to disfigure himself shall
prevail, There are as many réasons to believe
that man is capable of transcending his pres-
ent predicament as there are to think that man
will writea finis’ tohis existence. ButItrust,

“there dre more things in heaven and earth,
Horatlo, than are dreamt of in your philoso-
phy.” Such a thing is the will of the supreme.

. ‘vDo you mean that a spiritual faith

could bring a change to our present pre-
.duamiut dnn'ﬂuncd by our 80 called
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scientific and technological progress of
scientifie truth and material growth ?
This is again in connection with Sri
Aurobindo’s prediction... ..

Yes, but it must be a faith Supported by an
aspiration to grow beyond mind; we must
know that all our scientilic discoveries are in
a way an exploration of the unknown. Noth-
Ing nced be dismissed; nothing need be
shunned 1 an ascetic manner; but all our
cndcavours can be an offering towards the
fullilment of human dcstiny - the spiritual
destiny. Spirituality is not asccticism or re-
jection of the world, but giving a Godward
tum to cverything. This is quilc possible.

Don’t you feel that despite all our
claims of knowledge, beauty and power,
man today has become the cheapest of
living objects on earth ?

‘Chcapest’ in relation to what ? Is it not in
rclaton to his own knowledge of his truc
valuc ? He can decide to be otherwise.

A fish ﬂ-_om the bottom of water levels
strugglestoriseuptosurface and see the
light andthe Sun. Butin momentsit gets
suffocated and therefore, sinks back. In
the sameway, I feel, ‘we’congregate, tear
apart the dark clouds of exploitation,
revolt against and win. And in moments
‘we’ realise that we have receded to our
fond place of suffering and the victory is
theirs’. Don’t you agree us? If not, why?

[ agree and don’t agree. What you say may
appear to be true withina given frame of time.
But if you look back into the total past, you
will see that man has taken tremendous for-
ward strides. Even the semblance of democ-
racy and socialism we have today, the free-
dom of expression we enjoy despite tempo-
rary setbacks. are heavens when compared to
the tyranny and chaos that ruled as-say-in the
Middle ABCS /

.-~ Coming back myour stories, in many

of them you have satirically and most
pungently attacked our mcio-poliﬁcal
system, mostly the people in power-their
arrogance and ignorance, their garru-
lity and stupidity ete and made your
readers laugh at them hah ha, hab ha,
and hah ah . . this I have seen in the
‘Mystery of the thing Cap’. Do you have
any alternative system to suggest ?

Our liberation from the prevailmg gloom
does not depend on any alternative ‘system’,

but in exercising our tial capacity to
rise above our propens ty for hypocrisy and
fear of our own conscience which make us
cowards before ourselves, A story like
“Mystery.of The Missing Cdp™ on
one hand a runny farcical situation that can
arise when ‘a good man forgm; his
Swadharma mdtnkq.i coursetoalie. Inhis
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A staunch Marxist-turncd -spiritual sage, MANOJ DAS, a professor of Enghsh ;kz- gl
at Pondicherry ashram is one of the powerful story writers of India. Varlously “"1 * &n . 129 M

compared to R K Narayan and Raja Rao in the Indo-Anglican literary scenario |
and to Saki and 'O' Henry among western writers, Manoj Das's writings are
typically his own. His ingenious use of images and idioms, description and
~drama leave a well-known taste in the mind-- the taste of Indlan life and In-
dian ways. There is, underlying his writings, a 'moral nexus, a tough cthical
core'. To the dlscernmg reader this stand-pomt could reflect the phllosophy of
the story-teller, Manoj Das, the man. He is the editor of 'Heritage' magazine.

Haraprasad Paricha Patnalk a poet and critic of repute, provides here an
insight into the writer's views on the anomahes of human emstence

ﬁ:ar of our
conscience make

us cowards....

 tears and the tears of the Minister (whose ego

had been temporarily inflated), and in the fact
that both the characters were soon forgotten
politically, we see the signs of their redemp-.
tion.»
-"Don’t you find Mr. Das that we are

fmt losing the sense of humour from our
lives - that we are not able to laugh or
weep aloud - that amile has become rare

on our lips ! And in some of your stories

the situation so !
Heal thy smiles and violence do not go to-

gether, At the moment we are in favour of
giving a free hand to our base passions. That
humadeuldlfﬂdmttomilo.'rhhha
passing phase. We must resolve to be a

'degree less grave than the graveyard. If
"_healthy and’ appy. smiles return to us, the
nqsmtwe sions thlt dbml‘mteulwoﬁm"‘
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be subdued. |
. In some of your stories you have

M;Jum fantasy asthe theme medium. Is it
an extension of reality or a counterpart

| af it ? Please elucidate. Let us take the

bﬂn of, for example, ‘Opcrati ons Bride’,

I; is an oxugnsion of reality so far as the
;theme is concemed. The fantasy is only a
{techniquetodrive home a point of contempo-

my relevance.

4. . Onepersonal question. No. noques-
1, acuriosity. Asa writer of eminence,
you not ex nced that language
a great ba wxpression ! That
nguage has ofl'on,play«l mischief or

d

“Yailled to eommwuioau the subtle most

pelings?.
ll not a barrier, but a challenge. Great is

pow of language - of any developed

‘i

tion tofind its expression. Artlies in handling
the language - through the right usc of a
poignant phrase - through new combinations
of crisis and association of ideas. How to
express Caesar’s shock at his discovery that
his assassins included his dear friend and

‘angel’ Brutus? Well - as Mark Antony put it
-(I'mnot quoting) - look how Caesar's blood
come out to resolve if indeed 1t was Brutus
who held the dagger ! Blood would have
cameout in any case. But mark the charming
exploitation of the situation to highlight a
certain emotion. Even when we try through
the language to express an intricate or sub-
lime situation but fail, or we leave something
unexpressced, the vibrations of our effort
(through the language) communicates the
idea umaid Speech is an emanation of the
supreme; speech is Saraswati, T
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of history and tmdition in every respon-

sible artist ? And in light of that don't
you consider much of our (Oriya) stories
today are.incipid, in consequential or

sentimental notings, and are not deeply
rooted ?

[ very much admire Eliot’s essay “Tradition
and the Individual Talent”. (By the.way, [ am
not very much fascinated by his poetry,
though I admire his poetic talent; but thatis a
different matter). So far as the second part of
your queston is concerned, we are not to
judge the glory of aliterature by its mass, but
by its highest achievements, however few.
The highest achievements in Oriya literature

are commendable.
The last question Mr. Das. What is

the secret of your happiness ? Please
donot speak aloud but whisper so that I
alone could borrow from you ? !

[ have stopped evaluating myself throu gh a
comparison with fellow human beings. That
is an unmistakable clue 1o happiness. But am
I happy in the sense you apply the idea ? I
don't know, My happiest moments are those
when 1 have succeeded in being truthful
against odds; when [ have felt grateful for
someones’ kindness - which I know comes
from only one souru - the Divlm 'nmk
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